ST. JOSCPH THE BESTROTHED
HeLKITe GReeK- CATHOLIC CHERCH

130 St. Francis Casrmi AvenNue = Scrayton. P4 18504

Contact office: 570.343.6092 ¥ stjosephscranton@gmail.com
& www.melkitescranton.org %

PRAYER INTENTIONS
P. H. S.: Rev. Dn. Joseph Daratony. Michael Abda. Marie Bar-

ron. Nikki Boudreaux. George Bales Sr. Lucille Bales. Jayne
Buckley. Chris Carey. John Coury. Maryann Nappi Donahue.
Carol Downer. David Fairclough, Sr. Robert Fairclough, Sr.
Sara Gomez. Niko Mayashairo. Mary McNeilly. Sue Sols-
man. Susan Vieselmeyer. Dean & Sherry Yockey. MEMORY
ETERNAL: =Rev. Char. Aboody.¥Rev. Mich. Jolly.%Rev. Jos.
Francavilla.¥Rev. Theo. Leonarczyk*Rev. Frank Milienewicz
¥Dn. John Karam.¥Marie Abda.*Charlotte Abda.*James
Abda.xMarie Abda.*Nancy Abda.*Paul Bauman.*A.]. Bolus.
%Nicholas Cianci.¥*Patricia Cimakosky.¥Ann Coury.*Mary
Sue Betress.®Cecilia Davidson®Marg.t Dillenburg¥Eric Jolly.
%Jos. King ¥Blakely Landell. ¥Elaine Manuele.¥Frank
Milewski, Sr.¥Frank Milewski, Jr.¥Mary L.Mooty.%Karen
Murray.¥*Marie Patchoski.®Anth. Simon.¥Bill Simon.*Ruth
Sirgany. *Mary A. Walsh.ZGen. Zaydon

CLERGY:
Rev. Christopher Manuele, Presbyter
DIIME SERDICES:
Wednesday :
Compline  ................. 7:30 P.M
Saturday:
Great Vespers: ........... 3:15 P.M

Sunday:

Orthros ......coceueeeene. 9:00 AM.

Divine Liturgy: ....... 10:00 A M.
Holy Days:

Eve: Great Vespers: .... 5:30 P.M.
Day: Divine Liturgy ... 5:30 P.M
HoLY RIYSTERY OF CONFESSION:
Before Vespers at 3:00 P.M.; follow~
ing any service; or by appointment.
HOLY ANOINTING OF THE SICK:
Following services /call the Rectory.
HOLY HIYSTERY OF CROMHING:
Call rectory at earliest convenience.

PARISH ADDISORY COBHCIL:
Meetings as scheduled.

FOURTH SUNDAY OF THE GREAT FAST
SUNDAY OF JOHN CLIMACUS

Teom of Sains Johm Climacus



DIVINE LITURGY OF ST. JOFN GFRYSOSTOM

27 MARCH 2022 ¢ TONE 03 EOTHINON 11 *§ FOURTH SUNDAY OF THE GREAT FAST / S. JOHN CLIMACUS

GREAT DOXOLOGY: Liturgy Book p. 17
ANTIPHONS:
FIRST: Liturgy Book p. 29
SECOND: Liturgy Book p. 32
THIRD: Beatitudes Liturgy Book p. 125
ENTRANCE HYMN: Liturgy Book p. 38
APOLYTIKIA:

Liturgy Book p. 41
Lenten Supplement p. 4

Resurrection (Tone 3)
Saint John Climacus

Saint Joseph Liturgy Book p. 47
KONDAKION: Annunciation Lenten Supplement p.6
TRISAGION: Liturgy Book p. 145
PROKIMENON: (Tone 3) Liturgy Book p. 56
EPISTLE: Hebrews 6:13-20

Brethren, since we have a great high priest who has passed into the heavens, let us hold fast out profession of
faith. For we have not a high priest unable to pity our weaknesses, but one tried as we are in all things, save sin.
Let us then approach the throne of grace with confidence, so that we may obtain mercy and find grace to help in
time of need. For every high priest taken from among men is appointed for men in matters pertaining to God, so
that he may offer gifts and sacrifices for sins. He is able to have compassion on the ignorant and erring, because
he himself also is beset with weakness, and therefore must make offerings for sin in his own behalf as in behalf of
the people. And no one invests himself with this honor: only one who is called by God takes it, as Aaron was. So
also, Christ did not glorify himself with the high priesthood, but glorified the One who had spoken to him, “You
are my son, I this day have begotten you. “As he says also in another place, “You are a priest forever, according to
the order of Melchisedek.”
ALLELUIA: Psalm 91: 1. 2

It is good to give thanks to the Lord, to sing praises to your name, O Most High!

To proclaim your kindness at dawn and your faithfulness throughout the night.

GOSPEL: St. Mark 9:17-31
At that time one of the crowd came to Jesus and bowed to him saying: “Master, | have brought to you my son, who
has a dumb spirit; and whenever it seizes him it throws him down, and he foams and grinds his teeth; and he is
wasting away. And I told your disciples to cast it out, but they could not.” And he, answering him, said, “O unbe-
lieving generation, how long shall I be with you? How long shall I put up with you? Bring him to me.” And they
brought him to him; and the spirit, when it saw Jesus, immediately threw the boy in convulsions, and he fell down
on the ground and rolled about foaming at the mouth. So he asked his father, “How long is it since this has come
upon him?” And he said, “From his infancy. Oftentimes, it has thrown him into the fire and into the waters to
destroy him. But if you can do anything have compassion on us and help us.” But Jesus said to him, “If you can
believe, all things are possible to the man of faith.” At once the father of the boy cried out and said with tears, “I
do believe; help my unbelief.” Now when Jesus saw that a crowd was rapidly gathering, he rebuked the unclean
spirit, saying to it, “You deaf and dumb spirit, | command you, go out of him and enter him no more.” And crying
out and violently convulsing him, it went out of him, and he became like one dead, so that many said, “He is
dead.” But Jesus took him by the hand, and raised him and he stood up. And when he had come into the house, his
disciples asked him privately, “Why could we not cast it out?”” And he said to them, “This kind can be cast out in
no way except by prayer and fasting.” And leaving that place, they were passing through Galilee, and he did not
wish anyone to know it. For he was teaching his disciples, and saying to them, “The Son of Man is to be betrayed
into the hands of men, and they will kill him; and having been killed, he will rise again on the third day.”
HRMOS: In you O Full of grace... Lenten Supplement p. 17

(Tone 7)

2022 LeNTed SeRolees
Monday Wednesday, Friday: Pre-sanctified Liturgy: Gregory Great Academy 5:00 pm
Tues. & Thurs.: Pre-Sant Liturgy: GGA 4:30 pm / Friday: Akathist Hymn: St. Joseph: 6:30 pm

sault of what they called logismoi, random thoughts that suggest definite wrongdoing or simply
not doing what it takes to keep in shape. There is no word to accurately translate logismoi. It has
been variously translated as “prodigal thoughts,” “impulses,” “provocations,” “temptations” or
“the seeds of the passions, those suggestions or impulses that emerge from the subconscious and
soon become obsessive... blockages, usurpations, deviations that destroy the human being’s
basic desire.”

These “prodigal thoughts” come to us unbidden from our past, from what we see others do,
from entertainment media, from many sources. We may dismiss them and continue on our cho-
sen path or entertain them, allowing them to convince us that what they propose is right for us.
As Evagrius of Pontus noted in the fourth century, “It is not in our power to determine whether
we are disturbed by these thoughts, but it is up to us to decide if they are to linger within us or
not and whether or not they are to stir up our passions.”

Metropolitan Kallistos (Timothy Ware) once described logismoi as “first whispered by demons
in obedience to the will of the Satan (the Tempter),” locating their source as further beyond our
broken nature. This, too, is suggested by St. Paul who teaches that “we do not wrestle against
flesh and blood, but against principalities, against powers, against the rulers of the darkness of
this age, against spiritual hosts of wickedness in the heavenly places” (Ephesians 6:12).

Evagrius, writing in the same tradition, insists, “Demons first inspire thoughts and these, when
they are allowed to linger, unleash the passions in us. The remedy against this system of demon-
ic attacks is a constant vigilance over thoughts, never allowing them to linger.”

Right about now many of us may be assaulted by logismoi suggesting that we dispense our-
selves from the Fast, skip a Lenten service, or return to any amusements we have given up for
the season. We may be like many who commit themselves to regimens of diet and exercise for a
short time and then are tempted to abandon them because they do not see speedy progress. It is,
however, one’s commitment to the contest which brings about greater results. As Pope Paul VI
noted in another context, “All life demands struggle. Those who have everything given to them
become lazy, selfish, and insensitive to the real values of life. The very striving and hard work
that we so constantly try to avoid is the major building block in the person we are today.”

Prayer, Fasting and Spiritual Power

The nineteenth century Russian Saint, Theophan the Recluse, once wrote, “The demons can
sense a faster and man of prayer from a distance, and they run far away from him so as avoid a
painful blow.”

The opposite is also true as we read in Sotos Chondropoulos’ life of St. Nectarios of Aegina:
“One time there was an archimandrite from Egypt who found himself in Athens on some reli-
gious business. Although he was a cleric, he was one only by profession... When he performed
the Divine Liturgy he did it mechanically, without the faith and humility which is required...”

[Told about a girl supposedly possessed by an evil spirit, he asserted confidently “There are no
demons today” and declared that girl must be a schizophrenic. He would see for himself. When
he arrives the possessed girl addressed him laughingly:] “My dear priest, how beautiful and
playful you seem...” Seizing him she shouted “You dirty, filthy worm... Isn’t it you that hasn’t
left a girl or woman in Alexandria untouched? You dare to insist that I do not exist? Then I will
make an account of all the ‘good works’ you have done as a mocker of sacred things.” [She told
of one scandalous incident after another. The archimandrite collapsed and had to be taken away.
The girl was eventually freed [ Type text] from the spirit after being anointed with oil from a
lamp at St Nektarios’ tomb. ]



PRAYER, FASTING, & ASCETICISM

“THIS KIND CAN COME OUT BY NOTHING but prayer and fasting” (Mk 9:29). The last
words of this Gospel passage explain its selection for reading at today’s Divine Liturgy, In the
home stretch of the Great Fast we may need to be reminded that effectiveness in the Christian life
demands more than occasional application. We must apply ourselves regularly and consistently to
maintaining our life in Christ for it to bear fruit. This constant living out of our faith is called as-
ceticism, from the Greek word for “struggle,” ascesis.

St Paul witnesses frequently to the ascetical nature of Christian spiritual life. He uses both ath-
letic and military imagery to present the life in Christ as, at least in part, a struggle. Consider the
following:

» “The night is far spent, the day is at hand. Therefore let us cast off the works of darkness,
and let us put on the armor of light. ... and make no provision for the flesh, to fulfill its
lusts” (Rom 13:12-14).

* “Do you not know that those who run in a race all run, but one receives the prize? Run in
such a way that you may obtain it. And everyone who competes for the prize is temperate in all
things. Now they do it to obtain a perishable crown, but we for an imperishable crown” (1 Cor
9:24-26)

» “Therefore I run thus: not with uncertainty. Thus I fight: not as one who beats the air. But |
discipline my body and bring it into subjection, lest, when I have preached to others, I myself
should become disqualified” (1 Cor 9:26-27).

* Put on the whole armor of God, that you may be able to stand against the wiles of the dev-
il....For we wrestle not against flesh and blood...” (Eph 6:11-12).

* “...forgetting those things which are behind and reaching forward to those things which are
ahead, I press toward the goal for the prize of the upward call of God in Christ Jesus” (Phil 3:13
-14).

* “I have fought the good fight, I have finished the race, I have kept the faith. Finally, there is
laid up for me the crown of righteousness, which the Lord, the righteous Judge, will give to me on
that Day...” (2 Tim 4:8).

Training for an athletic contest or for a military expedition demands single-minded commit-
ment to the struggle. Our eye must be continually on the goal and our will firm to do anything in
order to achieve it.

A Spiritual Combat
In St Paul’s day Christians had no lack of enemies striving to eliminate their Churches as damag-
ing to the state or to established religions. Yet the Apostle does not finger these opponents when
describing the struggle.

St Paul identified what would later be called spiritual warfare: the interior struggle to keep our
minds and hearts centered on the Lord. “For I delight in the law of God according to the inward
man. But I see another law in my members, warring against the law of my mind, and bringing me
into captivity to the law of sin which is in my members” (Romans 7:22-23). The real struggle,
Paul teaches, is not with enemies outside but with our own broken nature. The arena where Chris-
tians would struggle was not the coliseum but the heart.

The Church’s spiritual masters from the Desert Fathers to our own day have sought to deter-
mine the course of our spiritual struggle. They agree that our interior combat begins with the as-

SAINT JOSEPH CHURGCH ANNOUNGEMENTS

CoeNTS I MARCH
Saturday, March 26th
Confessions: 3:00 p.m.

Great Vespers: 3:15 p.m.
Divine Liturgy: 4:00 p.m.
Sunday, March 27th
Divine Liturgy: 10:00 a.m.
Parish Potluck Brunch
Religious Education

C€oeNTS N APRIL
Saturday, April 2nd
Sacred Heart Cemetery
Spring Cleaning 9:30 a.m. to Noon
Saturday, April 09th
Lazarus Saturday Youth Day
Divine Liturgy: 10:00 a.m.
Sunday, April 24th
Divine Liturgy: 10:00 a.m.
Pascha Parish Potluck
Talent Show

2022 WEEKLY COLLECTION

March 20
Weekly Offering: $ 530.00
Monthly $ 330.00
Holyday $ 20.00
Flowers $ 5.00
Candles: $ 25.00
. Total: $ 910.00

Thank you for your support!

PRAYER TO ST. JOSEPH
O St. Joseph, chaste spouse of the Lady The-~
otokos, head of the Holy Family, we again
place ourselves under your patronage.
Through your powerful intercession, bestow
up on us every good thing both spiritual and
temporal. T Protect this your parish from all
spiritual harm and renew in us the spirit of
repentance and a fervent desire for the king~
dom of heaven. § Make this vineyard flour-
ish with new souls and by an increase of
faith, hope and love; may forgiveness, peace
and joy reign within our holy fellowship. ¥
In all we do, may the Name of God, the Fa-
ther, the Son and the Holy Spirit be glorified,
now and ever and unto the ages of ages.
Amen.

DIVINE LITURGY INTENTIONS
26 March: ¢Joseph Barron Jr.
from Marie Barron
27 March: %James Zaydon, Sr.
From Anne Clarice Zaydon
02 April: William P. Meehan
from Steve Bartnicki
03 April: =Gary Bolus
from Lisa Milewski
10 April: =Gary Bolus
from Jim & Karen Kane
23 April #Joseph R. VanDeusen, Sr.
from Steve Bartnicki
07 May =Joseph Bolus
from Al & Sonia Elghazal
08 May =Joseph Bolus
from Al & Sonia Elghazal
29 May: =Joseph Bolus
from Mr. & Mrs. James Kearney

LENTEN VESPERS

prayers for the peace, health, and salvation
of the living and deceased Ukrainian peoples
St. Mary’s Byzantine Church, Taylor PA 5:00 p.m.




A PRIEST LIKE MELCHIZEDEK

WHEN THE RISEN CHRIST APPEARED to His disciples He reminded them “...that all
things must be fulfilled which were written in the Law of Moses and the Prophets and the
Psalms concerning Me” (Luke 24:44). When we think of the Old Testament prophecies we
naturally look to figures like Isaiah, Jeremiah and the rest who are formally labeled as
“prophets.” The Lord’s words quoted above indicate that there are also prophecies in the Law
and in the Psalms as well.

In the New Testament there are several psalm verses quoted as referring to the Lord Jesus
as the Messiah. At the beginning of the Epistle to the Hebrews, for example, Ps 2:7 is cited:
“To which of the angels did He [i.e. God] ever say, ‘You are My Son; today I have begotten
You’” (Heb 1:5).

The first Christians did not invent the idea that Scriptural events and texts applied to the
Messiah. The Jews looked to the coming of the Messiah and saw references to him in the
Scriptures. Early Christians were simply continuing a tradition they had received from Juda-
ism. The difference, of course, was that the Christians believed that Jesus was that Messiah
and the Scriptures referred to Him. Messianic

Prophecies in the Psalms

In his Letter to Marcellinus, St. Athanasius the Great, the fourth century archbishop of Al-
exandria, gave his reader an overview of the psalms understood as referring to the Messiah.
He writes, “If you want to sing Psalms that speak especially about the Savior you will find
something in almost all of them; but 45 and 110 relate particularly to His Divine Begetting
from the Father and His coming in the flesh, while 22 and 69 foretell the holy cross, the
grievous plot He endured and what great things He suffered for our sakes. The 3rd and the
109th also display the snares and malice of the Jews and how Iscariot betrayed Him; 21, 50
and 72 all set Him forth as Judge and foretell His Second Coming in the flesh to us; they also
show the call of the Gentiles. The 16th shows His resurrection from the dead in the flesh; the
24th and 47th His ascension into heaven. And in the four Psalms 93, 96, 98 and 99 all the
benefits deriving to us from the Savior’s Passion are set forth together.”

(While St. Athanasius followed the numbering in the Greek Septuagint version (LXX), the
above translation follows the Hebrew numeration rather than the Greek, since that is the sys-
tem used in most English versions.)

We often find psalms and individual verses interpreted as messianic in the liturgical ser-
vices, particularly on the Great Feasts. Verses of Psalm 2, for example, are associated with
the Feast of Christ’s Nativity and also with Holy Friday: “Why do the nations rage and the
people plot a vain thing? The kings of the earth set themselves and the rulers take counsel
together against the Lord and against His Anointed” (Ps 2:1,2). At Christmas these verses
bring to mind Herod’s plot against the Infant; on Holy Friday they speak to us of the Sanhed-
rin denouncing Jesus to Pilate. A subsequent verse — “He who sits in the heavens shall laugh,;
the Lord shall hold them in derision” (Ps 2:4) — recall the ultimate failure of both these plots
to destroy the Lord Jesus.

Messianic foreshadowings in other psalms have made them important parts of our liturgi-
cal celebrations of the mysteries they typify. Psalm 22 (LXX: 21), for example, is for many

Christians a description of the experience of Christ on the cross. Mt 27:46 indicates that
Christ began to recite this psalm as He was dying. The opening verses of Psalm 68 (LXX: 67)
are sung with the refrain “Christ is risen...” as the solemn proclamation of the resurrection on
Pascha. Christ’s ascension is understandably evoked in Ps 47: 5 (LXX: 46): “God has gone
up with a shout; the Lord with the sound of a trumpet.”

One of the references to Christ in the Psalms is repeatedly quoted in the Epistle to the
Hebrews: “The Lord has sworn and he will not relent: you are a priest forever according to
the order of Melchizedek™ (Ps 110:4; LXX: 109). Since this epistle depicts Christ’s sacrifice
in terms of the Yom Kippur ritual in the Jewish temple, applying a reference to priesthood is
not surprising, but who is Melchizedek?

Priest of the Most High

Melchizedek makes his only Scriptural appearance in Genesis 14. There Abram (later
Abraham), then an ally of the king of Sodom, defeats Chedorlaomer, a warring king. The
king of Sodom goes out to greet Abram on his victory. Then we are told, “Melchizedek, king
of Salem brought out bread and wine, and being a priest of God Most High, he blessed
Abram with these words: ‘Blessed be Abram by God Most High, the creator of heaven and
earth. And blessed be God Most High, who delivered your foes into your hand.” Then Abram
gave him a tenth of everything” (Gen 14:18-20).

Some Jewish commentators identified Melchizedek with Shem, the son of Noah and de-
scendant of Adam. In one tradition, the Book of Adam and Eve, Shem officiated at Adam’s
funeral when he was fifteen, because he was a priest as Adam was. Adam’s priesthood was
that of every human being: to refer all things back to their Creator in thanks and praise. To be
a priest according to the order of Melchizedek would be to be a priest according to the order
of Adam.

Melchizedek’s priesthood was connected with a line that predates Moses and Aaron, and
links him directly to Adam and God. To be a priest after the manner of Melchizedek, then,
means to be a priest with a heritage that was older than that of the Jewish temple priesthood
descended from Moses’ brother, Aaron. As “a priest of God Most High” from the earliest ag-
es of mankind, Melchizedek represents a faith in the One God that predates Judaism and sug-
gests the “natural monotheism” of ancient man.

Hebrews, reflecting on the picture of Melchizedek in Genesis, describes Melchizedek as
“without father, without mother, without genealogy, having neither beginning of days nor end
of life, but made like the Son of God...” (Heb 7:3). This image suggests that Melchizedek is
not a priest by descent from a priestly line, but by nature. Melchizedek was considered a fit-
ting type of Christ, the eternal Word of God, whose priesthood is eternal and brings together
Jews and Gentiles without distinction before the throne of the Father.

Another image in the story of Melchizedek struck a chord for the early Christians. Mel-
chizedek “brought out bread and wine,” probably as a gesture of hospitality. When seen in
light of Melchizedek’s priesthood, these gifts become a type of the Eucharistic elements, con-
nected to both the natural priesthood of Adam and the New Testament priesthood of the New
Adam, Christ.



